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 phenomenon in his essay on 'the northeast', as does William B. Hart in his
 chapter on 'the cult of Mary among Christian Huron and Iroquois in seventeenth-
 century New France', but it is Burkhart who pushes it further to suggest that
 Franciscans in central Mexico unwittingly opened the door to the
 'Nahuatlization' of Christianity. Because Burkhart's article focuses on the Virgin,
 it offers some interesting comparative reading with Hart's. The essays by Murray,
 Hart and Burkhart, in examining persuasive techniques by evangelisers, together
 offer stark contrasts to the Christianisation methods described by Iris Gareis; her
 study of both the violence and failure of Extirpation of Idolatry campaigns in the
 Andes complements recent doctoral work by David Tavarez and John Chuchiak
 on similar campaigns in Mexico and Yucatan respectively.

 A second theme that runs through several of these chapters is that of
 compatibility - more specifically the phenomenon of natives appropriating
 aspects of Christianity that could be experienced 'within the continuum of the
 familiar' and 'could be molded to fit indigenous' religious concepts (p. I I). This
 topic is touched upon by Murray and explored by Cynthia Radding in her essay
 on mission communities of northwestern New Spain. Lance Grahn balances the
 theme with an emphasis on the material attractions that Christianity held for the
 Guajiro people of northern New Granada. Griffiths, Alejandra B. Osorio, and
 Osvaldo Pardo all cover a variant on this theme in suggesting that native healers
 (in Cajamarca, Lima and central Mexico, respectively) sought to appropriate not
 simply aspects of Christianity but its supernatural power. The theme is also
 implicit in Klor de Alva's revisitation of a topic on which he has published
 before - indeed, his essay here has been published in Spanish and French - the
 confessional and its reception by Nahuas.

 The book's production values are modest. It is workmanlike, rather than
 handsome, in appearance, and there are no supportive visual materials such as
 maps, figures or tables, and only two illustrations. But this does not undermine
 the solidity of the scholarship or the fact that the volume will be crucial reading
 for all students of the history of religion in colonial Latin America. It will also
 be of some interest to colonialists of all kinds and to all those who study cultural
 encounter in the Americas.

 Pennsylvania State University MATTHEW RESTA L L

 J. Lat. Amer. Stud. 33 (zoo2). DOI: 10.1017/Soo02226Xoi276263
 Rolena Adorno and Patrick Charles Pautz, Alvar Niine Cabeza de Vaca: His
 Account, His Life, and the Expedition of Pinfilo de Narvdeg. (Lincoln, NE, and
 London: University of Nebraska Press, I999), 3 Vols. (Vol. i: pp.
 xxxv+413; Vol. 2: pp. xxxvii+428 pp.; Vol. 3: xxi +476, $275.00.

 The story of what happened to Alvar Nfiiez Cabeza de Vaca, even by the epic
 standards of some of the experiences that befell sixteenth-century Spaniards in the
 course of New World conquests, is remarkable. Between June 5 z7 and August
 I5 37, a period of ten years and two months spanning his first passage to and from
 the Indies, Cabeza de Vaca's life was marked by a series of challenging events.
 These he himself wrote up and published in 1542 in 'the magnificent, noble, and
 very ancient city of Zamora' in northern Spain (i, p. 279). It is the Zamora
 edition, and not the one Cabeza de Vaca published thirteen years later in
 Valladolid, that Rolena Adorno and Patrick Charles Pautz choose as their textual
 cornerstone, doing so because 'the pragmatic character of the 1542 work', they
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 believe, 'shows its author working under the pressure of securing his precarious
 Indies career at its midpoint rather than seeking to consolidate its outcomes at its
 ends' (i, p. xx). What was it that Cabeza de Vaca felt compelled to narrate? Why
 the sense of urgency? Simply put, he had lived to tell a tale of conquest gone
 wrong, and by furnishing an account of it he hoped to convince King Charles V
 to give him a second chance. The solicitation met with royal approval, and from
 1 540 to 1 545 Cabeza de Vaca, in theory if not always in practice, served as governor
 of Rio de la Plata. It is, though, his sojourn in North America that has intrigued
 generations of scholars and on which Adorno and Pautz concentrate their
 attention.

 The key incidents, which Adorno and Pautz succinctly temporalise in Table 4
 (2, p. xvi), and then analyse at length (2, pp. 43-404) as nine discrete episodes,
 begin with Cabeza de Vaca's departure from Spain as treasurer of the expedition
 led by Panfilo de Narvaez to conquer Florida, which in the late 5 2os denoted not
 merely the present-day peninsula or state of the same name but encompassed,
 coast to coast, 'the vast unexplored lands that lay beyond the northern frontier
 of New Spain' (I, p. 23, n. z). After wintering in Cuba, in the spring of I5 28 the
 Narvaez expedition set sail, or so it thought, west across the Gulf of Mexico
 towards the Rio Panuco north of Veracruz. Bad weather and poor navigation saw
 Narvaez and his men arrive 'at the mouth of a bay' from which could be seen
 'certain houses and habitations of Indians' (I, p. 33). The bay in question was
 most likely Tampa Bay on the west coast of the Florida peninsula, not the mouth
 of the Rio Panuco on the east coast of Mexico. Manifestly unaware of their true
 whereabouts, Narviez decided, against Cabeza de Vaca's better judgment, to
 strike out on an overland trek that proved disastrous, for two reasons: (I) the
 richness that Narvaez imagined awaited him in Apalache, turned out to be
 illusory in the extreme; and (2) the overland expeditionaries failed to re-establish
 contact with the ships that sailed up the coast to rendezvous with them.

 Hopelessly lost for some five months, plagued by hunger and dissent, their
 numbers whittled by sickness, stress and hostile natives, Narvaez and his men
 then built makeshift rafts and headed along the Gulf littoral in a desperate bid to
 meet up with their fellow countrymen in Pinuco. Disaster again stalked them, for
 their rafts were separated and exposed to the fury of the elements; the one
 carrying Cabeza de Vaca washed up on what is now Galveston Island in Texas.

 What took place next (i, 99-103) was a kind of epiphany:

 The Indians, on seeing the disaster that had befallen us ... sat down among us. And
 with the great grief and pity they felt on seeing us in such a state, they ... began to
 weep loudly and so sincerely that they could be heard a great distance away ... When
 this weeping was somewhat calmed, I ... beseeched that Indians to take us to their
 houses ... [T]hirty of them gathered firewood and went to their houses, which were
 far away from there. And we remained with the others until close to nightfall, when
 they took us ... to their houses. And because of the great cold ... they made provision
 for four or five very great bonfires placed at intervals, and at each one they warmed
 us; and when they saw that we had regained some strength and warmth, they carried
 us to the next one ... [I]n this manner we went to their houses, where we found that
 they had prepared a house for us and many fires in it. And an hour after we arrived,
 they began to dance and make a great celebration that lasted all night long, although
 for us there was neither rejoicing nor sleep, as we were awaiting the moment when
 they would sacrifice us. [But] in the morning they again gave us fish and roots and
 treated us so well that we were ... reassured and ... lost some of our fear of being
 sacrificed.
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 A curious relationship had begun. Living among the Indians of Texas for the
 following six and a half years, Cabeza de Vaca and three others became the sole
 survivors of Narvaez's overland contingent of three hundred. Adapting his
 European ways to native ones better suited to deal with his predicament, Cabeza
 de Vaca grew to know his Indian hosts and to respect them in a manner rarely
 exhibited by one who came to conquer, not himself to be enslaved. Negotiating
 his release from captivity came about largely because of Cabeza de Vaca's
 apparent skills as a healer, which the various native communities he travelled
 among valued enormously.

 Despite mutual accommodation and understanding, all through his lengthy
 stay in Texas Cabeza de Vaca never abandoned the idea of one day eluding his
 custodians and reaching his compatriots in Mexico. This he and Castillo,
 Dorantes and Estevanico eventually accomplished after a year-long hike during
 which they left the Texas coast and followed a sweeping trajectory that took them
 to Spanish borderland settlements in the Pacific region near Culiacan. It was a feat
 of astonishing human endurance, though the joy of reuniting with Christians was
 short lived. Cabeza de Vaca had this to say (I, pp. 249-2 5 ) of the situation when
 he finally encountered his own:

 [W]e suffered many annoyances and great disputes with [the Christians] because they
 wanted to enslave the Indians we brought with us ... We had great difficulty
 convincing the Indians to return to their homes and secure themselves and sow their
 maize. They did not want but to go with us until leaving us with other Indians, as
 they were accustomed to doing ... and going with us, they feared neither the
 Christians nor their lances. The Christians were disturbed by this, and they made their
 interpreter tell them that we were of the same people as they, and that we had been
 lost for a long time, and that we were people of ill fortune and no worth, and that
 they were the lords of the land whom the Indians were to serve and obey.

 It was May 1536. The long journey was over; the tricky business of telling
 about it, however, had just begun.

 If, since its first public airing in I 542, the gist of the story is reasonably well-
 known, why do we need an elaborate, and expensive, three-volume edition
 devoted to its minute dissection? Precisely because, despite the fact that at least
 'forty-four editions of the work have appeared since I922' (i, p. xv) alone,
 problems abound in the portrayal, interpretation, and reception of the 'great
 themes' Cabeza de Vaca takes on, which Adorno and Pautz identify as 'quest and
 adventure, freedom and bondage, empire and colonialism, miracles and
 shamanism' (i, p. xvi).

 The bulk of volume one is devoted to transcribing Cabeza de Vaca's original
 1542 text and translating it into English, the first such translation since Fanny
 Bandelier's pioneering endeavour in Ig95.1 Adorno and Pautz lend Cabeza de
 Vaca a commanding presence in English; we hear him request of the king at the
 outset, aware that his missive is far from the norm, 'I ask that it be received in
 the name of service, because this alone is what a man who came away naked could
 carry out with him.' Anyone who has toiled with Cabeza de Vaca's often
 nuanced, elliptical prose in Spanish, will be indebted to Adorno and Pautz for
 their skilful translation, just as first-time readers are in for a narrative treat.

 1 Fanny Bandelier, trans., The Journey of Alvar Nunie CabeZa de Vaca and His Companions
 from Florida to the Pacific, sf28-zj6. Edited and introduced by Adolph F. Bandelier.
 New York: A. S. Barnes, 1905.
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 Volume one is rounded off with a superb biographical discussion, in which
 Adorno and Pautz piece together a bit of Cabeza de Vaca's family background,
 with its origins in venerable stock from Jerez de la Frontera in Andulusia.
 Anchoring the man in his esteem for his ancestors and relations allows Adorno
 and Pautz to challenge what they consider the 'erroneous portrait' of him as a
 'tragic, romantic figure', for them an image that is largely the concoction of
 twentieth-century sensibilities. Instead, Adorno and Pautz champion getting at
 what made the man tick by engaging 'the incalculable factors of honor and
 prestige' that, though 'difficult to measure', are nonetheless 'impossible to
 ignore'.

 Similarly, Adorno and Pautz refute the image of Cabeza de Vaca proferred by
 Morris Bishop in his I933 biography, that he died 'in obscurity, shame, and the
 conviction of failure'.2 To the contrary, Adorno and Pautz argue that, following
 his return from further calamity in Rio de la Plata, Cabeza de Vaca was not only
 'spared by king and court from defeat by his enemies' (i, p. 405) but also enjoyed,
 as a man of status and substance, 'the fraternity of life at court' (i, p. 406).

 Volume two sees Adorno and Pautz at their erudite best, offering a fine-grained
 reading of Cabeza de Vaca's problem-ridden text that is a model of critical
 research. They define their goal as providing readers 'with the foundations of an
 analysis that will facilitate (but not mold) construction of their own
 interpretations' (2, p. xxii). They oppose 'frequently repeated claims' for the
 most part mouthed by researchers 'from the fields of literary and cultural studies'
 that 'Cabeza de Vaca's account has little to do with any attempt to represent an
 experienced reality'. Adorno and Pautz instead contend that Cabeza de Vaca
 'took considerable pains to represent as best he could the American world that
 he experienced' (2, p. xv). They comb through his words with savvy caution, at
 all times wary and on the alert. At one juncture they advise the reader to think
 of the maps they construct to illustrate Cabeza de Vaca's zig-zagging
 peregrinations as 'uncertain best guesses' (2, p. xviii). They also avoid entangling
 themselves in the geographical sleuthing that characterises much of the literature,
 especially the issue of figuring out the route taken crossing over from the Gulf
 Coast of Texas to the Gulf of California.

 Volume three is a historiographical tour-de-force as well as an informative and
 helpful synthesis. Three chapters examine the textual history of Cabeza de Vaca's
 account, with Adorno and Pautz crediting Gonzalo Fernindez de Oviedo with
 a pivotal role in having recorded the contents of the now lost 'Joint Report', a
 document composed by three of the survivors, including Cabeza de Vaca, in
 Mexico City in I536.3 Another three chapters contextualise, in turn, (i) Spanish
 exploration in and around the Gulf of Mexico, part of the 'North Sea'; (2)
 Spanish exploration in the Pacific or 'South Sea'; and (3) Spanish exploration of
 Northwest Mexico, particularly the brutal conquest of Nueva Galicia by Nufio de
 Guzman, which Cabeza de Vaca stumbled into on his return to Christendom. The
 entire fabric of his life, Adorno and Pautz insist, is very much linked to a
 complex, interactive dynamic of time, place and historical circumstance.

 And yet, as Haniel Long emphasises in his 'interlinear' version of the affair,
 only by transcending the shackles of time, place and historical circumstance could

 2 Morris Bishop, The Odyssey of CabeTa de Vaca (New York, 1933), p. 290.
 3 Gonzalo Fernaindez de Oviedo v Valdes, Historia generaly natural de las Indias, islasy

 tierra firme del mar ocedno [Izf2-i148] 4 vols. (Madrid, 185 1-85 5), Book 35, Chapters
 I-6 pertain to the 'Joint Report'.
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 Cabeza de Vaca do what he had to do in order to survive.4 For Long, the
 'marvellous adventure' in which Cabeza de Vaca found himself taught him the
 virtues of empathy and encouraged him to think of humankind, despite abundant
 evidence to the contrary, as worthy in all its guise. If ever an age had something
 to learn from the experience of Cabeza de Vaca it is surely ours.

 Any reputable university library in the English-language world must consider
 this handsomely produced set an obligatory acquisition, even if resources are
 scarce. Scholars of imperial Latin America and comparative colonialism will no
 doubt equivocate because of the price of purchase, but I urge them to dig in their
 pockets nonetheless. They will not be disappointed. The University of Nebraska
 Press is to be congratulated for taking on what was presumably a demanding
 project from a publisher's point-of-view. So too, apparently, is Spain's Ministry
 of Education and Culture. As for the hard work it all represents for Adorno and
 Pautz, one hopes that a distinguished prize invokes their names for a mammoth
 task carried out from beginning to end with flair, commitment and dazzling
 scholarship.

 Queen's University, Ontario w. GEORGE LOVELL

 J. Lat. Amer. Stud. 33 (2001). DOI: Io. o1 7/Soozz22 6Xoi28626X

 Enrique Florescano, The Myth of QuetZalcoatl (Baltimore, MD: The Johns
 Hopkins University Press, I999), pp. xii+ 87, 3 5.oo hb.

 The 'plumed serpent' Quetzalcoatl, the object of this new study by Enrique
 Florescano, takes him deeper into a topic he has aptly termed memoria mexicana.
 Amplifying the scope of previous students of the history of his country, he delves
 at length not only into Spanish chronicles but also the most indigenous of
 histories and narratives in the tradition established many centuries before Cortes
 by the screenfold books and inscriptions written in native script. Especially
 impressive is the information he gleans from recent decipherings of inscribed
 moments at Xochiocalco, Izapa, Teotihuacan and several Maya archaeological
 sites. As a result he makes a major statement, original in many respects, which
 pulls together what have been left as the disparate threads of the Quetzalcoatl
 story or 'myth'.
 Florescano's principle concern is to integrate Quetzalcoatl into the larger

 narrative of cosmogony, the story of the world ages shared by cultures
 throughout Mesoamerica, and for that matter by many beyond. Hence, he focuses
 on this figure's significance in terms of the great human achievement celebrated
 in that cosmogony, in the development of agriculture, especially maize. His cross-
 references between the bird snake figure and notions of vegetal renewal, from
 most ancient times, are highly suggestive. And he concludes by making wide-
 ranging comparisons on this basis with cultures from other parts of tropical
 America (a subject which historically has been grossly neglected), and, finally,
 with the Old World, in the style of Frazer's The Golden Bough, a book which has
 held a treacherous fascination for diffusionists for a hundred years.

 Florescano's range of sources enables him, first of all, to set the primary
 Quetzalcoatl in an appropriately cosmogonical context, as the feather snake found
 likewise in the Popol vuh under the name Gucumatz (an exact equivalent in Maya-
 Quiche) who literally embodies the forms of future species. For this reason an

 4 Haniel Long, The Marvellous Adventure of Cabe,a de Vaca (London, [i939] I982).
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